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UBER DIE GEBETE DER ALTEN BEKTASCHIS, ALEVITEN UND DER UBRIGEN
EUROPAISCHEN VOLKERN

Eva Csdki

Neben den in allen Kulturen gemeinsamen religiosen Ritualen, konnen alte Gebete und Litaneien uns
viele Informationen iiber die alten Vilker geben. Sind die Traditionen der verschiedenen Nationen denn so
verschieden? Oder haben sie sich gegenseitig tief beeinflusst?

ESKI BEKTASI, ALEVI VE DIGER AVRUPA
HALKLARI DUALARI UZERINE

Biitiin topluluklardaki dini térenler siiresince
goriilen temel gorevlerinin yani sira eski dualar
ve dini ilahiler bize iclerinde barindwrdiklar: eski
kiiltiir halklart hakkinda cok sey anlatabilir. Degisik
uluslarm gelenekleri de ¢ok farkli mudw;, yoksa
birbirleri tizerinde karsilikli etkileri olmus mudur?
Eski iliskileri arastiranlar icin neden bu kadar
onemlidirler?

Eski Tiirk- Macar Iliskileri

Biitiin ilk kiiltiirlerin baslangici belirsizken,
bircok korunmus karakteristik kiiltiir 6zellikleri
sonraki nesillerin yiizyillar boyunca birbirine
aktarmastyla bugiin de goriilebilir. Bunlar1 nerede
ve nasil gozleyebiliriz? Folklor iyi bir vasidir/
koruyucudur; masallarda, tirkiiler, atasozleri,
bilmecelerde gelenekle ilgili dogrudan veya dolayl
referanslar kesinlikle bulabiliriz. Dil, degisik
kosullarda degisik hizlarda degisim gosterebilir,
ancak akrabalik sistemi, diger etnik gruplarla olan
iliskiler, inang sistemi gibi ¢ok farkli konularla ilgili
bilgiler ortaya koyan deyis ve deyimleri korur.

Cok iyi bilindigi gibi, Macaristan’in eski
tarihi Bati Turkleri’nin, 6zellikle Bulgar ve Hazar
Tiirkleri’nin, tarihi ile paralel gitmistir. Turkler’in
Macarlar tizerinde biraktig: etkiler bugiin bile Macar
kiiltiirtintin pek ¢ok degisik alaninda gortilebilir. Bir
Macar Tiirkologu olarak yukarida bahsi gegen Tiirk
etkilerinin farkli boyutlarmi arastirdim. Baslangig¢
noktam dil tarihi idi, ancak ilk inanislar, ilk edebiyat
(halk edebiyati), turkiiler, masallar ve daha bir¢ok
alan da bu uzun stiren Tiirk-Macar birlikteliginin
daha giiclti kanitlari tagimaktadir.

ON ARCHAIC PRAYERS OF BEKTASHIS,
ALEVIS AND OTHER EUROPEAN PEOPLES

Besides their original function in the course
of religious ceremonies of any society, archaic
prayers and religious hymns can tell us a lot on
early culture preserved in them. Are the traditions
of different nations so different or have they ever
exerted mutual influence on each other? Why are
they precious for the researchers of early contacts?

Early Turkic — Hungarian Connections

While the starting point of any of the
early cultures remains in haze, many preserved
characteristics can be traced in the inherited
tradition of the following generations for centuries.
Where and how can we observe them? Folklore is
a good conservator, let it be folktales, or folksongs,
proverbs, or riddles, we can surely find direct or
indirect reference concerning tradition. Languge
can change with a different speed under different
circumstances, yet it will preserve sayings and
idioms revealing so many different things like
kinship system, connections to other ethnic groups,
belief system, etc.

As it is well known, early history of
Hungarians went parallel with that of the Western
Turks, especially Bulghar and Khazar Turks. The
influence they exerted on Hungarians can be traced
even today in many different segments of Hungarian
culture. As a Hungarian Turkologist [ have researched
different aspects of this above mentioned Turkic
influence. My starting point used to be language
history, but early beliefs, early (folk) literature,
folksongs, folk tales and many other domains are
also full of hints and stronger evidences of the long
lasting co-existence of Turks and Hungarians.



Eski Dualarin Tarz Ozellikleri

Macar dilbilimci G. Bérczi (1975:80), halk

arasinda yaygin olarak bilinen eski dualarin tarz
ozellikleri hakkinda sunlar1 belirtmistir:
“Bu tarzda hi¢bir Macar 6zelligi yoktur, ancak hig¢
kimse daha once bunlari 6nemsememis ve burada
bunlarla ilgilenmemistir. Ozellikle Portekiz’den
Rusya arazilerine kadar Avrupa’nin her kosesinde
ozelliklerine rastlanabilir. Eski dualarm metinleri
Avrupa kiiltiirlerinin gizli iliskilerine, Avrupa’nin
ruhuna, iliskiye veya kimlige, kitamizin tamamina
etki eden geleneklere taniklik etmektedir.”

Yukarida alinti yapilan G. Barczi’ye gore,
eski dualar1 Rusya arazilerinde de arayabiliriz
(Orosz 1993). Fazlasiyla saygi goren dilenci
goecmenler de vardir ki bunlar sadaka almak ig¢in
dini sarkilar soylerler ve bunlarin sarkilarinda
Bektasi ve Alevilerinkilerde de bulunan bazi
motifler vardir. Bu motifler Isa’nin sectikleridir, bu
ylizden de yolculuklar siiresince biitiin varliklariyla
O’nu aramaktadirlar. Bu go¢menler, Osmanh
Imparatorlugu’nda yasamis olan dervisler gibi bir
yerden digerine dolasip durmuslardir. Tanri’nin
sonsuz askinda kaybolarak yaptiklar1 bu isi
secmekte Ozgiirdurler. Dini sarkilarinda devamh
olarak Tanr1’nin adin1 anarlar, ki biz bunun aynisini
Alevi ve Bektasiler arasinda da gordiik. Bu sarkilar
stiresince saf kalpleri ile Tanr1’ya yakarirlar. Tanr1’y1
sadece dilleriyle degil, daha ziyade nefesleri, (nefes
gibi) hayatlar1 ile anarlar. Guglii inang¢larma gore,
Tanri tarafindan belirlenen o yere bunlar sayesinde
erisirler.

161nc1 ylzyil sonlarina ait bir elyazmasinda
bulunan bir bylina (eski bir Rus¢a tarihi sarki)
bulunmaktadir. Bu elyazmasinda en az 1163’te
geemis olmast muhtemel bir olay anlatilmaktadir.
Bu y1l ise, Ioan’1n (Novgorod bagpiskoposu) goreve
baslama toéreninin yapildigi y1ldir. Bu yilda, Kudiis’e
dogru yola ¢ikan bir grup haci vardi. Bu hacilar 40
kisiydi ve sonradan bunlara bir kisi daha katilmist.
Bu noktada kim “Kirklar meydanina vardim...”
diye baslayan Bektasi nefesini hatirlamaz ki?
Dini ilahilerdeki bir baska motif de kimsenin
giivenmemesi gereken fani diinyadir. Tipki nereye
giderlerse gitsinler Tanr ile ilgili ilahiler okuyan
derviglerde oldugu gibi, toplum bu hacilara da sayg1
gosterirdi.

Ornekler (Kaya 1999:241, 245, 177, vb.)

Style characteristics of archaic prayers

On the style-characteristics of archaic prayers
widely known among people Hungarian linguist G.
Barczi (1975:80) assumed the following:
“There is no Hungarian specialty of this style, but
nobody cared for them before and has ever been
interested in them here. Its characteristics can be
traced in any corners of Europe from Portugal
to the Russian fields. The texts of archaic prayers
bear witness to the hidden connections of European
culture, to its similarities, to Europe’s soul, to the
relationship or almost identity, to the traditions that
have influenced the whole of our continent.”

According to the above cited G. Barczi, we
can search for archaic prayers also on Russian fields
(Orosz 1993). There are the beggar pilgrims held in
high esteem, singing religious songs for alms, and
there are several motifs in their songs that are to
be found in those of Bektashis and Alevis as well.
They are the ones who had been chosen by Christ;
therefore they are in search for him in all their ways,
in the whole of their existence. They kept on moving
from one place to the next similarly to dervishes
living in the Ottoman Empire. They are free to
choose this service being lost in profession God’s
endless love. They mention God’s name in their
religious songs incessantly, and we experienced the
same among Alevis and Bektashis. In the course
of their incantation they adhere to God with their
purified heart. They do not mention God’s name
with only their tongues, but rather with their breath
[i. e. nefes], their life. Due to their strong belief they
attain to a state typical with those chosen by God.

There is a certain bylina (Old Russian
historical song”) found in a manuscript from the end
of the 16th c. There is an event mentioned in it that
can be dated to 1163 as earliest. This was the year
of inauguration of loan, archbishop of Novgorod. In
his time there was a group of pilgrims who set out
to Jerusalem. The pilgrims were forty in number and
one more joined them later. At this point who could
not remember the Bektashi nefes “Kirklar meydanina
vardim...” ? Another popular motif in the religious
hymns is that of the transitory world [fani diinya]
one should not rely on. The pilgrims were respected
by the society just like wandering dervishes were
wherever they went they were singing about God.
Examples (Kaya 1999:241, 245, 177, etc.)



Pir Sultan Abdal 1m miirvet Hiida dan
Cikib gidelim su fani diinyadan...

Bu fani diinya neleri gormiistiir ...

Pir Sultan’im diinya fanidir fani
Insana verdiler emanet cani...

Neden sadece Ruslara, Macarlara veya
Tirklere 6zgii olan 6zel bir dini siir tiirii bulamiyoruz?
Hiristiyan ve Miisliiman gelenekleriyle ilgili pagan
geleneklerinin - (eski Hint-Avrupa geleneginden
bahsetmiyoruz bile) kaynastigi 6zel durumlar
diusiinmek zorundayiz (Pocs 1997:310). Eski
geleneklerde islevsel olarak ortak olan bir seyler
olmali. Bunun i¢in de bazi inanclarin, kutsal ildh
veya varliklarin isimlerini hatirlamak yeterlidir.
Bunun yerine yeni 6geler 6diing almaktansa eski
Ogeleri yeni sisteme uydurmak i¢in yapilan ufak
asimilasyon hakkinda konusabiliriz.

Herhangi bir yerdeki eski dini tiirkiiler
dilden dile soylenerek yeni nesillere aktarildigi i¢in
sozlu gelenege aittirler. Toplumun ¢ogunlugu cahil
oldugu (okuma yazma bilmedigi) i¢cin bu tiirkiilerin
asil kaynagini bulamiyoruz.

Yine de eski dini tiirkiiler i¢in defter tutma
gelenegini Tiirkiye ninbatisinda oldugu kadar Karpat
Vadisi ‘nin degisik bolgelerinde de gorebiliyoruz
(Sandor 2001:90). Trakya’da bunlar coénk defteri
olarak adlandirilir, ama islevleri aynidir. Ne bu eski
ilahiler, ne de onlar1 deftere ge¢irmekle ilgilenen kisi
hakkinda bir bilgimiz bulunmamaktadir.

Macar halkbilimcisi S. Balint bundan su
sekilde bahsetmistir: “Telif hakki ile ilgilenmemisler
ve bu nedenle de Orta Cag’da hakim olan goriise
benzer sekilde her sanat eseri toplumun mal1 olarak
algilanmigtir.  Toplum hafizasindan/ anilarindan
oldugu kadar, yazili ve yazili olmayan geleneklerden
ve dini edebiyattan da yararlanmislardir.

18inci yiizyildan bu yana Macar dilinde
yazilmis olan popiiler dini metinlerin dagilmasindaki
en Oonemli ara¢ yukarida bahsi bu kiigiik defterdir.
Bu kiigtik defterlere Trakya’da genis kitleler halinde
yasayan Bektasiler arasinda da rastladik. Burada
insanlar, her dinl metni onu kopyalayan kisiye
atfetmislerdir.

Bektasiler Arasindaki Arastirmamiz Hakkinda

Bektasiler arasindaki alan ¢alismamiz Kasim
1999°da Corlu’da basladi. O zaman Babalar i¢in

Pir Sultan Abdal 1m miirvet Hiida dan
Cikib gidelim su fani diinyadan...

Bu fani diinya neleri gormiistiir ...

Pir Sultan vm diinya fanidir fani
Insana verdiler emanet cani...

Why do we not find a very special kind of
religious poetry that would be typical with only
Russians or Hungarians or Turks? We have to think
about the special circumstances, where earlier pagan
traditions intermingled with those of Christian
or Muslim ones not to speak about the old Indo-
European tradition (Pocs 1997:310). There must
have been something functionally similar in the old
traditions, it is enough to remember the old names
of certain beliefs, deities or beings preserved from
the original language of an ethnic group. We could
rather speak about minor assimilation of older
elements in order to fit them into the new system,
than borrowing of brand new elements.

Archaic religious folk-songs let it be
anywhere belong to oral tradition as they are handed
down to younger generations by way of singing.
The majority of the population used to be illiterate;
therefore we can not find the original source of them.

Yet the tradition of keeping a notebook for the
archaic religious songs can be observed in different
locations of the Carpathian Basin (Sandor 2001:90),
as well as in the westernmost part of Turkey. They
are called conk defter in Thrace, yet they function the
same way. We are not informed about the author of
the archaic hymns and neither is the person copying
the text interested in it.

S. Balint Hungarian folklorist made mention
of it the following way: “They do not care for
copyright, and therefore similarly to the prevailing
opinion in the Middle Ages
any piece of art was considered as public property.
They borrow from written and unwritten tradition,
ecclesiastical literature as well as from uninitiated
folk recollection.”

The most important instrument of distribution
of popular religious texts in Hungarian was the
above mentioned little notebook ever since the
18th century. We came across these little notebooks
among Bektashis living in Thrace in large quantities.
There people attributed authority of any religious
text to the copier.

On our own research among Bektashis

Our fieldwork among Bektashis started in Corlu
November 1999. There was a conference then
organized for the babas we were also invited to.



diizenlenmis bir konferans vardi ve biz de
davetliydik. O zaman anlasildi ki yalnizca uzun
soluklu bir arastirma Trakya’daki gizli Bektasi
kaltirt ile ilgili dogru sonuglar verebilir. Sonraki
yillarda bazi ayinlere katilmamiza ve hatta video
kaydi yapmamiza izin verildi. Dini toplantilarinda
edilen dualar ve sdylenen ildhiler, degisik inang¢ ve
uygulamalarin birlesimini, ama ondan once eski
bir karakter gostermektedir. Hemen fark ettik ki
bunlar giinliik konusma dilinde degil, Eski Anadolu
Tiirkgesinde soyleniyordu. Pagan- Miisliiman degisik
inang¢ ve uygulamalarin birlesimi, Hiristiyanlhk dini
Bektasi ilahileri temel alinarak incelenebilir. Bunlar,
Islam 6ncesi ve sonrast doneme ait, Stfilik, Tengrism
(cennet inanci), Samanizm ve atalarin inanig1 gibi
cok degisik 6geler icermektedir.

Sifiligin Karmasikhgi

Sifilik, hi¢bir zaman biitiin bir sistem
olmamistir ve bugiin bile kendini ¢ok farkh
bicimlerde ortaya koymaktadir. Bir¢ok durumda
Kur’an’1 elestirdigi i¢in resmi Islam’la ¢atigmaktadar.
Sufilikte baskin olan kurallar ve standartlar Stinni
Islam’inkilerden farklidir, ama daha seckin, yiiksek
etik sistemi asla ortodox (dogru) Islam’a tehdit
olusturmamustir.

Stfilik mistik bir duygudur, digiince ve
inancin sentezidir; bencillik igermeyen saf sevgidir.
Allah’in birligini savunur: Allah tek gercek ilahi
varliktir . Tanr’ya kulluk, kurtulusun temel o6n
sartidir; asil hedef Tanri’yla gorkemli birlesmedir.
Tanr1 inananin kalbinde oldugu i¢in, O’na yaklagmak
isteyenler O’nu kendi iclerinde aramalidir; ancak
cahiller O’nu uzaklarda bosu bosuna ararlar .
Tanr1’y1 biitiin kalbiyle arayanlar degisik yerlerde
miicadelelerle dolu bir yoldan gecerek O’na
ulasabilirler. Kisinin i¢sel miicadeleleri, onun algak
egosundan kurtulmasina, ruhunu zavalli bedeninden
kurtarmasina yardimeci olacaktir. Yogun Tanri agki ve
O’na ulasma miicadelesi bize Bektasi nefeslerinde
oldugu gibi ilahilerde anlatilmaktadir.

Sifi 6gretisine gore insan ¢ok kisa stireligine
viicut bulmus olan anlik bir 151k huzmesidir (ray of
light). Ancak, bu kisa siireli doga, yiiksek hirslarin
olmadigi anlamina gelmeyebilir.

Sifi felsefesinin temeli, en dnemli temsilcileri
Yunus Emre, Pir Sultan Abdal, Sah Hatayi, Kaygusuz
Abdal, Kul Himmet olan Alevi-Bektasi siirlerinde
yansitilmaktadir. Bu sairlerin siirleri, alcakgoniillii
Bektasilerin siirekli ilerleme i¢in kabul etmeleri

It soon came clear that only long term research
would promise valid results on this hidden culture of
Bektashis preserved in Thrace.

We were allowed to take part in several kind of
rituals even video record them in the following
years. Their prayers and hymns sung on their
religious gatherings show a syncretistic, but first of
all an archaic character. We immediately noticed that
they were not sung in the everyday local dialect, but
rather in a historical Old Anatolian Turkic language.
The syncretism of pagan — Muslim, Christian religion
can be studied on the basis of Bektashi hymns. They
contain so different elements belonging to pre and
post — Islam period, reflecting Sufism, Tengrism
(“cult of heaven’), shamanism, cult of the ancestors,
etc.

The Complexity of Sufism

Sufism has never been a unified system, and
it manifests itself in so many different forms even
today. In most cases it contradicts official Islam as
it criticizes even the Quran. The rules and standards
dominating it are different from that of Sunni
Islam, but its elaborate, highly ethical system never
represented a threat to orthodox Islam.

Sufism is a mystical feeling, the synthesis
of thought and belief; it is pure selfless love. It
declares the oneness of Allah: Allah is the only true
divine existence. The worship of God is the basic
precondition of deliverance; the ultimate goal is
the glorious union with God. Since God resides in
the heart of the believer, those who want to come
near to Him must seek him in themselves, but the
ignorant will seek Him in vain far and wide. He
who longs with all his heart may reach God along a
way through hard struggles across different stations.
His inner struggles will help him rid himself of his
ignoble ego, to free his soul from his miserable body.
The intense love of God and the struggle to reach
Him speaks to us in the religious hymns, such as the
Bektashi nefeses.

According to Sufi teaching, man is a
momentary ray of light that incarnates for only a
brief period of time. This fleeting nature however
may not mean the lack of higher ambitions for man.

The essence of Sufi philosophy is reflected
in Alevi — Bektashi poetry, the most important
representatives of which are Yunus Emre, Pir Sultan
Abdal, Sah Hatayi, Kaygusuz Abdal, Kul Himmet.
Their poems offer simple and wise methods for
humble Bektashis to accept in order for constant



gereken basit ve mantikli yontemler icermektedir.

Sufiligin miiritleri (takipgileri), kendilerini
gelistirerek  bu  diinyevi varlikta  hakkiyla
odullendirilebileceklerine inanirlar. Strekli olarak
gelisim pesinde kosanlar, olaganiistii bicimde iyi
olanlar, diinyada Tanr1’yayakin olmay1yasayabilirler.
Bu ilahi temel her insanoglunda goriilebilir. Bu da
uzun ve yorucu bir miicadelenin son 6diiltidiir, ancak
milkemmel olmak kisinin hayatinin her anindaki
hedefi olmalidir. Asil hedef, kdmil insan (miikemmel
insan) mertebesine ulagmaktir, ki bu biyiit ¢aba,
her kusakta dogru yone yonelme, ilerleme, ve hatta
en dar patikada bile tereddiitsiiz olarak adim adim
ilerleme gerektirir.

Gerekli  bilgi uygulamada edinilebilir,
ancak miirsitler yetiskin oldugunda kisinin zevkine
gore secilir. Herkesin bir mirsidi, din §gretmeni
olmalidir. Temren (1999:10) soyle vurgular; miirsit,
talebesini zorlayan degil, onu bilginin kaynagina
yonlendiren kisidir. Ondan ne kadar faydalanacag:
ise talibe baglidir. Miirsit ona 6gretileri 6grenmesinde
yardimci olur ve talibin topluluga katilacak kadar
olgunlasip olgunlagsmadigina karar verir . Miirsidin
tavsiye ve gorlst, talibin giinliik hayata atilmasina
yardimci olur. Mirsit, talebesini mutlak sadakatle
egitir, tipk1 giiniin birinde ¢ocugunun kendini her
alanda gegmesini timit eden iyi bir ebeveynin yaptigi
gibi: “Miirsit iyi bir elektir/ kisinin onun iginden
goriilmesi gerekir.”

Usta hepsinden sttindiir, miirit onun igin
hayatini bile feda etmeye hazirdir. Acilar1 kendisini
ruhani liderine ulastiran talebenin kendisi 1s1k olur,
ancak bir miirsit segmemis olan birisi bu hedefe asla
ulasamaz. “Eger bir ustan varsa insan olursun,/ ustan
yoksa hayvan olarak kalirsin.”

Dini bir topluluga oOnderlik eden Baba,
dikkatleri aska, hosgoriiye ve zihinsel ve toplumsal
degerlerin 6nemine ¢eker. Baba, o toplumda Haci
Bektas Veli’nin temsilcisi olarak dogru yolu gosteren
ustadir.

Soyut kavramlar1 yasam, diinya goriisii, inang
ve umut seklinde dontstiirerek giinlik uygulamaya
cevirir. O toplum ise bunlar1 sadece tartismaz, aktif
olarak uygular da.

Bir Baba biliyoruz ki bir mahkiimu
saliverdigi gece kendi evinde agirlayip ertesi giin
sabah otobiis terminaline gotiiriip memleketine
gondermek i¢in biletini almis. Hiristiyanlar1 da hos
geldiniz diyerek karsilar ve misafir eder, soguk kis
glinlerinde battaniyesini yetim Cingene ¢ocuklarma
verir. Bu Baba, ¢ingene miizisyenlere 6nden yiiklii

improvement.

The followers of Sufism believe that by
improving oneself one may be duly rewarded even
in this earthly existence. Those who incessantly seek
improvement, who are extraordinarily good, may
experience the nearness of God on Earth. The divine
essence may be revealed in every human being. That
is the final reward for a long and tiresome struggle,
but it must be the aim of every moment of one’s life
to become perfect. The main goal is to achieve the
state of kamil insan ‘perfect man’ which requires
great efforts, the turning in the right direction at every
crossroads, and to progress, even on the narrowest
path step by step unwavering.

The required knowledge can only be learned
in practice, yet teachers are chosen in adult age,
according to one’s taste. Everyone must have a
religious teacher (miirsid). Temren (1999:10) stresses
that the miirsid is a teacher who does not force his
pupil but exposes the source of knowledge to him. It
is up to the seeker how much he can profit by it. The
miirsid helps him to learn the doctrine and decides
whether the seeker (talip) is mature enough to join
the community, or not. The advice and opinion of
the miirsid help orientate the talip in everyday life.
He educates his pupil with utter devotion, like a
good parent who hopes the child will surpass him in
every regard: “The miirsid is a fine sieve / one has to
be screened through it.”

The master is above all, for whom the
disciple is ready to sacrifice even his life. The pupil
whose suffering leads him to reach to the height of
his spiritual leader becomes light himself, but he
who does not choose a miirsid will never reach his
goal. “If you have a master, you will become a man,
/ If you haven’t, you will remain a beast.”

The baba leading a religious community
directs the attention towards love, tolerance and the
importance of mental and communal values. He is the
master who shows the right way as the representative
of Haji Bektash Veli in the community. He translates
abstract ideas into everyday practice, turning them
into manner of living, world view, faith and hope.
The community not only discusses these, but also
actively practices them.

We know a baba, for example, who calmly
put up a prisoner released that very day for the night
in his own house, then took him to the bus terminal
the next morning and bought him a ticket to home.
He welcomes and puts up Christians as well, gives
his last blanket to orphaned Gypsy children in



miktarda para vermis ve ne kadar ge¢ kalirlarsa
kalsinlar sz verdikleri gibi geleceklerinden eminmis.
O, 6n yargiy1 reddeden ve insanlara gergekten saygi
duyan ger¢ekten 6rnek bir insandir.

Saniyoruz, giinlilk hayatlarinda oldugu
kadar torenlerinde ve siirlerinde yansitilan Bektasi
felsefesinin temelini anladik.

Alevi- Bektasilerin  giinliik  yasamlar1
alintilarin gosterdigi kadar mitkemmel degildir. Dini
liderleri, cehaletin sinirinda olan genellikle siradan
insanlardir. Gtigleri ise soyut teolojiden degil,
siradan 6rnek bir yasam stirmeleri ve toplumu bir
arada tutmalarindan gelmektedir. Yine de bunlar, bu
yil 800tnct dogum yilin1 kutladigimiz Hac1 Bektas
ve Kaygusuz Abdal tarafindan karakterize edilmis
ve manevi olarak desteklenmislerdir.

chilly winter days, etc. The baba gave a large sum
in advance to Gypsy musicians and was certain
that however long they were late; the musicians
would come as they had promised. He is an absolute
exemplary person in rejecting prejudice and truly
respecting people.

As far as we are concerned we understood
the essence of Bektashi philosophy reflected in
ceremonies and in their poetry, as well as in their
everyday life.

The everyday life of the Alevis — Bektashis
is not as glorious as the quotations suggest. Their
religious leaders are often simple people on the
verge of illiteracy, whose strength is not rooted
in abstract theology but in setting an example in
ordinary life and in cementing the community. They
are nevertheless all characterized by the spirituality
advocated by Haji Bektash and Kaygusuz Abdal, the
former’s 800th birthday was celebrated this year.
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